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THE HOLY HIEROMARTYR IGNATIUS THE GOD-BEARER, 


BISHOP OF ANTIOCH 


WHOSE MEMORY THE HOLY CHURCH CELEBRATES ON THE 20° OF DECEMBER 


It is truly fitting that the commemoration of St. Ignatius should 
be kept on the first day of the forefeast of the Nativity of Christ. 
Not only was he a bearer of God in his own heart (one tradition 
says that the lions were unable to devour it, but it was found 
with the epithet 7heophoros inscribed upon it in letters of gold), 
but also, according to another, he was the child “borne by God”, 
whom the Lord took in his arms saying “Whosoever receives one 
such child in My name, receives Me” (Matt 18:5). 


I undertake the writing of this brief account of St. Ignatius’ life 
and martyrdom with fear and trembling, knowing how unwor- 
thy of such a task I am. I could not bring myself simply to repro- 
duce the work of others in this case; something within demanded 
that I undertake it personally — and thus it (and this issue of 
Living Orthodoxy) has been too long delayed. 


St. Ignatius knew many of the apostles in his youth. Together 
with St. Polycarp (commemorated 23 February), he was trained 
in the Faith by St. John the Theologian. Later, he was conse- 
crated to succeed Evodus as second bishop of Antioch, of which 
the episcopal see had been founded by St. Peter. 


Much to his disappointment, he was spared during the persecu- 
tion of Domitian (AD 81-96), despite his admonitions to the 
faithful to remain steadfast in the Faith. During the persecution 
he was steadfast in ministering to those awaiting death in prison, 
encouraging them to endure that they might gain everlasting life. 


Years of tranquility followed, during which he labored intensely 
to establish the Church on firm foundations and to make it evi- 
dent that the grace which had descended upon the apostles at 
Pentecost endured in the episcopal ministry. His authoritative 
voice, that of the bishop of one of the principal cities of the grow- 
ing Christian realm, penetrated far, to many if not all of the small 
local churches, exhorting them to remain steadfast in the Faith 
and firm in their adhesion to the local bishop, the earthly image 
(provided that he be himself faithful to the apostolic teaching!) 
of the great Bishop and High Priest Jesus. 


He was quite insistent in his teachings that the faithful should 
come together as often as possible, but especially on the Lord’s 
day, to celebrate the holy mysteries together with their bishop and 


the assembled priests and deacons, 
breaking the same bread, which is 
the medicine of immortality and the 
remedy against death and specific for 
everlasting life in Christ Jesus (see 
further the full text of his epistle to 
the Ephesians). He presumes very 


frequent communion, always in 


unity with the bishop or his representative. He 
constantly urged them to avoid all divisions and 
quarrels as the origins of every evil (epistle to the 
Smyrnzans), that they might live in the Truth and 
avoid at all costs the poison of heresy. 


Following his victories over the barbarians in the 
first years of his reign, then over the Scythians 
and Dacians, Trajan determined to impose idol- 
worship and the imperial cult upon all his citizens, 
under pain of death. En route to battles in Arme- 
nia and Parthia, about AD 113, he passed some 
time in Antioch and initiated a local persecution 
of the Christians there. St. Ignatius appeared be- 
fore him of his own accord, replying boldly to his 
questions. Confessing that Jesus the Christ was 
the Son of God, the Creator and Friend of Man, 
he was unafraid to pour forth scorn upon the em- 
peror’s superstitions. The emperor charged him, 
“So you are a disciple of the One crucified under 
Pontius Pilate, are you?” To which he replied, “I 
am the disciple of Him Who has nailed my sin 
to the Cross, and has trodden the devil and his 
devices underfoot.” “Why do you call yourself 
God-bearer?” “Because I carry the living Christ 
within me!” 


“So let the bearer of the Crucified One be taken 
in chains to Rome, to be fed to the lions for the 
amusement of the people.” Far from being dis- 
mayed or frightened, the glorious servant of God 
was joyful, embracing the heavy chains with which 
they loaded him, calling them my most precious 
spiritual pearls (epistle to the Ephesians). Bidding 
farewell to his church and his spiritual children, 
he urged them to change their tears into joyous 
hymns. He left Antioch together with other pris- 
oners for the lengthy journey to Rome, guarded 


by men of insatiable cruelty, who sought only to 
make the journey more arduous and painful. 


In the bizarre contradictions of the early perse- 
cutions, after the laborious journey by sea and 
overland to Smyrna, he was allowed to visit with 
St. Polycarp, Bishop of Smyrna, and also with 
other neighboring bishops — St. Onesimus from 
Ephesus, Demas from Magnesia, and Polybes 
from Trailles. He communicated to them his final 
teachings, and dispatched several wonderful let- 
ters (of which seven survive — see the following), 
sharing with the faithful the vision of the Church 
as a flock united in eucharistic assembly around 
their bishops and priests. 


The convoy stopped for a time at Troas, and here 
he learned to his joy that the persecution in An- 
tioch had come to an end. He wrote to his spiri- 
tual children, entrusting their care to St. Polycarp. 
By long and tiresome stages the convoy proceeded 
to Rome, where he was greeted with tears and 
joy by the faithful (whom he had exhorted by no 


means to attempt to impede his martyrdom). 


At the moment of final conquest, he entered the 
arena as if approaching the holy altar for his final 
liturgy, surrounded by the faithful who crowded 
the amphitheater among the pagans. At once 
priest and victim, just as Our Lord before him, 
he offered himself to the ravenous lions which 
devoured him in a few moments, leaving noth- 
ing behind but the largest bones (and perhaps his 
heart). The precious relics were gathered up by 
the faithful and taken with great solemnity back 
to Antioch, venerated all along the journey by the 
Christians as if their shepherd were returning alive 
and triumphant to his flock. 


THE EPISTLE OF ST. IGNATIUS TO THE EPHESIANS 


This is the first of seven extant epistles of St. Igna- 
tius, all collected in what is known as The Apostolic 
Fathers. While there have been other translations 
and editions since, none has truly supplanted the 
1891 translation by J.B. Lightfoot. There are also 
several Greek-English editions, one of which is 


available from the Press bookservice. This is the 
Lightfoot translation with some editing for style 
and punctuation. 


Ignatius, who is also Theophorus, unto her 
who hath been blessed in greatness through the 
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plentitude of God the Father; who hath been fore- 
ordained before the ages to be for ever unto abid- 
ing and unchangeable glory, united and elect in a 
true passion, by the will of the Father and of Jesus 
Christ our God; even unto the church which is in 
Ephesus [of Asia], worthy of all felicitation: abun- 
dant greeting in Christ Jesus and in blameless joy. 


1. While I welcomed in God [your] well-beloved 
name which ye bear by natural right, [in an upright 
and virtuous mind], by faith and love in Christ 
Jesus our Savior, being imitators of God, and hav- 
ing your hearts kindled in the blood of God, ye 
have perfectly fulfilled your congenial work for, 
when ye heard that I was on my way from Syria, 
in bonds for the sake of the common Name and 
hope, and was hoping through your prayers to 
succeed in fighting with wild beasts in Rome, that 
by so succeeding I might have power to be a dis- 
ciple, ye were eager to visit me: seeing then that in 
God’s name I have received your whole multitude 
in the person of Onesimus, whose love passeth ut- 
terance and who is moreover your bishop [in the 
flesh] — and I pray that ye may love him accord- 
ing to Jesus Christ and that ye all may be like him; 
for blessed is He who granted unto you according 
to your deserving to have such a bishop. 


2. But as touching my fellow-servant Burrhus, 
who by the will of God is your deacon blessed in 
all things, I pray that he may remain with me to 
the honor of yourselves and of your bishop. Yea, 
and Crocus also, who is worthy of God and of 
you, whom I received as an example of the love 
which ye bear me, hath relieved me in all ways 
— even so may the Father of Jesus Christ refresh 
him — together with Onesimus and Burrhus and 
Euplus and Fronto; in whom I saw you all with 
the eyes of love. 

May I have joy of you always, if so be I am 
worthy of it. It is therefore meet for you in every 
way to glorify Jesus Christ who glorified you; that, 
being perfectly joined together in one submission, 
submitting yourselves to your bishop and presby- 
tery, ye may be sanctified in all things. 


3. I do not command you, as though I were 


somewhat. For even though I am in bonds for 
the Name’s sake, I am not yet perfected in Jesus 
Christ. [For] now am I beginning to be a disciple; 
and I speak to you as to my school-fellows. For I 
ought to be trained by you for the contest in faith, 
in admonition, in endurance, in long-suffering. 

But, since love doth not suffer me to be si- 
lent concerning you, therefore was I forward to 
exhort you, that ye run in harmony with the mind 
of God: for Jesus Christ also, our inseparable life, 
is the mind of the Father, even as the bishops who 
are settled in the farthest parts of the earth are in 
the mind of Jesus Christ. 


4. So then it becometh you to run in harmony 
with the mind of the bishop; which thing also ye 
do. For your honorable presbytery, which is wor- 
thy of God, is attuned to the bishop, even as its 
strings to a lyre. Therefore in your concord and 
harmonious love Jesus Christ is sung. 

And do ye, each and all, form yourselves into 
a chorus, that being harmonious in concord and 
taking the key note of God ye may in unison sing 
with one voice through Jesus Christ unto the Fa- 
ther, that He may both hear you and acknowledge 
you by your good deeds to be members of His 
Son. It is therefore profitable for you to be in 
blameless unity, that ye may also be partakers of 
God always. 


5. For if I in a short time had such converse with 
your bishop, who was not after the manner of 
men but in the Spirit, how much more do I con- 
gratulate you who are closely joined with him as 
the Church is with Jesus Christ and as Jesus Christ 
is with the Father, that all things may be harmoni- 
ous in unity. Let no man be deceived. If any one 
be not within the precinct of the altar, he lacketh 
the bread [of God]. For, if the prayer of one and 
another hath so great force, how much more that 
of the bishop and of the whole Church. 

Whosoever therefore cometh not to the con- 
gregation, he doth thereby show his pride and 
hath separated himself; for it is written, God re- 
sisteth the proud. Let us therefore be careful not to 
resist the bishop, that by our submission we may 
give ourselves to God. 
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6. And in proportion as a man seeth that his bish- 
op is silent, let him fear him the more. For every 
one whom the Master of the household sendeth to 
be steward over His own house, we ought so to re- 
ceive as Him Who sent him. Plainly therefore we 
ought to regard the bishop as the Lord Himself. 

Now Onesimus of his own accord highly 
praiseth your orderly conduct in God, for that ye 
all live according to truth, and that no heresy hath 
a home among you: nay, ye do not so much as 
listen to any one, if he speak of aught else save 
concerning Jesus Christ in truth. 


7. For some are wont of malicious guile to hawk 
about the Name, while they do certain other 
things unworthy of God. These men ye ought to 
shun, as wild-beasts; for they are mad dogs, biting 
by stealth; against whom ye ought to be on your 
guard, for they are hard to heal. 

There is one only physician, of flesh and of 
spirit, generate and ingenerate, God in man, true 
Life in death, Son of Mary and Son of God, first 
passible and then impassible, Jesus Christ our 


Lord. 


8. Let no one therefore deceive you, as indeed 
ye are not deceived, seeing that ye belong wholly 
to God. For when no lust is established in you, 
which hath power to torment you, then truly ye 
live after God. I devote myself for you, and I ded- 
icate myself as an offering for the church of you 
Ephesians which is famous unto all the ages. 

They who are of the flesh cannot do the things 
of the Spirit, neither can they who are of the Spirit 
do the things of the flesh; even as faith cannot do 
the things of unfaithfulness, neither unfaithful- 
ness the things of faith. Nay, even those things 
which ye do after the flesh are spiritual; for ye do all 
things in Jesus Christ. 


9 But I have learned that certain persons passed 
through you from yonder, bringing evil doctrine, 
whom ye suffered not to sow seed in you, for ye 
stopped your ears, so that ye might not receive the 
seed sown by them; for ye are stones of a temple, 


which were prepared beforehand for a building of 


God the Father, being hoisted up to the heights 
through the engine of Jesus Christ, which is the 
Cross, and using for a rope the Holy Spirit; while 
your faith is your windlass, and love is the way 
that leadeth up to God. So then ye are all com- 
panions in the way, carrying your God and your 
shrine, your Christ and your holy things, being ar- 
rayed from head to foot in the commandments of 
Jesus Christ. And I too, taking part in the festivity, 
am permitted by letter to bear you company and 
to rejoice with you, that ye set not your love on 
anything after the common life of men, but only 


on God. 


10 And pray ye also without ceasing for the 
rest of mankind (for there is in them a hope of 
repentance), that they may find God. Therefore 
permit them to take lessons at least from your 
works. Against their outbursts of wrath be ye 
meek; against their proud words be ye humble; 
against their railings set ye your prayers; against 
their errors be ye steadfast in the faith; against their 
fierceness be ye gentle. And be not zealous to imi- 
tate them by requital. Let us show ourselves their 
brothers by our forbearance; but let us be zealous 
to be imitators of the Lord, vying with each other 
who shall suffer the greater wrong, who shall be 
defrauded, who shall be set at naught; that no 
herb of the devil be found in you: but in all pu- 
rity and temperance abide ye in Christ Jesus, with 
your flesh and with your spirit. 


11 ‘These are the last times. Henceforth let us 
have reverence; let us fear the long-suffering of 
God, lest it turn into a judgment against us. For 
either let us fear the wrath which is to come or let 
us love the grace which now is — the one or the 
other; provided only that we be found in Christ 
Jesus unto true life. Let nothing glitter in your 
eyes apart from Him, in Whom I carry about my 
bonds, my spiritual pearls in which I would fain 
rise again through your prayer, whereof may it be 
my lot to be always a partaker, that I may be found 
in the company of those Christians of Ephesus 
who moreover were ever of one mind with the 
Apostles in the power of Jesus Christ. 


12 I know who I am and to whom I write. Iam 
a convict, ye have received mercy: I am in peril, 
ye are established. Ye are the high-road of those 
who are on their way to die unto God. Ye are 
associates in the mysteries with Paul, who was 
sanctified, who obtained a good report, who is 
worthy of all felicitation; in whose footsteps I 
would fain be found treading, when I shall attain 
unto God; who in every letter maketh mention of 
you in Christ Jesus. 


13 Do your diligence therefore to meet together 
more frequently for thanksgiving to God and for 
His glory. For when ye meet together frequently, 
the powers of Satan are cast down; and his mis- 
chief cometh to naught in the concord of your 
faith. There is nothing better than peace, in which 
all warfare of things in heaven and things on earth 


is abolished. 


14 None of these things is hidden from you, if 
ye be perfect in your faith and love toward Jesus 
Christ, for these are the beginning and end of life 
— faith is the beginning and love is the end — 
and the two being found in unity are God, while 
all things else follow in their train unto true nobil- 
ity. No man professing faith sinneth, and no man 
possessing love hateth. The tree is manifest from its 
fruit; so they who profess to be Christ’s shall be 
seen through their actions. For the Work is not 
a thing of profession now, but is seen then when 
one is found in the power of faith unto the end. 


15 It is better to keep silence and to be, than to 
talk and not to be. It is a fine thing to teach, if the 
speaker practice. Now there is one Teacher, Who 
spake and it came to pass: yea and even the things 
which He hath done in silence are worthy of the 
Father. He who truly possesseth the word of Jesus 
is able also to hearken unto His silence, that he 
may be perfect; that through his speech he may act 
and through his silence he may be known. Noth- 
ing is hidden from the Lord, but even our secrets 
are nigh unto Him. Let us therefore do all things 
as knowing that He dwelleth in us, to the end that 
we may be His temples and He Himself may be in 
us as our God. This is so, and it will also be made 


clear in our sight from the love which we rightly 
bear towards Him. 


16 Be not deceived, my brethren. Corrupters of 
houses shall not inherit the kingdom of God. If then 
those who do these things after the flesh are put 
to death, how much more if a man through evil 
doctrine corrupt the faith of God for which Jesus 
Christ was crucified. Such a man, having defiled 
himself, shall go into the unquenchable fire; and 
in like manner also shall he who hearkeneth unto 
him. 


17 For this cause the Lord received ointment on 
His head, that He might breathe incorruption 
upon the Church. Be not anointed with the ill 
odor of the teaching of the prince of this world, 
lest he lead you captive and rob you of the life 
which is set before you. And wherefore do we 
not all walk prudently, receiving the knowledge 
of God, which is Jesus Christ? Why perish we in 
our folly, not knowing the gift of grace which the 
Lord hath truly sent? 


18 My spirit is made an offscouring for the Cross, 
which is a stumbling-block to those who are 
unbelievers, but to us salvation and life eternal. 
Where is the wise? Where is the disputer? Where is 
the boasting of those who are called prudent? For 
our God, Jesus the Christ, was conceived in the 
womb by Mary according to a dispensation, of the 
seed of David but also of the Holy Spirit; and He 
was born and was baptized that by His passion He 
might cleanse water. 


19 And hidden from the prince of this world 
were the virginity of Mary and her child-bearing 
and likewise also the death of the Lord — three 
mysteries to be cried aloud — the which were 
wrought in the silence of God. How then were 
they made manifest to the ages? A star shone forth 
in the heaven above all the stars, and its light was 
unutterable, and its strangeness caused amaze- 
ment; and all the rest of the constellations with 
the sun and moon formed themselves into a cho- 
rus about the star, but the star itself far outshone 
them all; and there was perplexity to know whence 


a 


came this strange appear- 
ance which was so unlike 


them. From that time ~ 


forward every sorcery and 
every spell was dissolved, 
the ignorance of wicked- 
ness vanished away, the 


ancient kingdom was | 


pulled down, when God 
appeared in the likeness 
of man unto newness of 
everlasting /ife; and that 
which had been per- 
fected in the counsels of 
God began to take effect. 
Thence all things were 
perturbed, because the 
abolishing of death was 


taken in hand. 


20 If Jesus Christ 
should count me worthy 
through your prayer, and 
it should be the divine 
will, in my second tract, 
which I intend to write to 
you, I will further set be- 
fore you the dispensation 
whereof I have begun 
to speak, relating to the 
new man Jesus Christ, 
which consisteth in faith 
towards Him and in love 
towards Him, in His pas- 
sion and_ resurrection, 
especially if the Lord 
should reveal aught to 
me. Assemble yourselves 
together in common, ev- 
ery one of you severally, 
man by man, in grace, 
in one faith and one Je- 


sus Christ, Who after the 


| 
f 


flesh was of David’s race, Who is Son of Man and Son of God, to the end that 
ye may obey the bishop and presbytery without distraction of mind, break- 
ing one bread, which is the medicine of immortality and the antidote, that 
we should not die but live for ever in Jesus Christ. 

21 Iam devoted to you and to those whom for the honor of God ye sent to 
Smyrna, whence also I write unto you with thanksgiving to the Lord, having 
love for Polycarp as I have for you also. Remember me, even as I would that 
Jesus Christ may also remember you. Pray for the church which is in Syria, 
whence I am led a prisoner to Rome — I who am the very last of the faith- 
ful there, according as I was counted worthy to be found unto the honor of 
God. Fare ye well in God the Father and in Jesus Christ our common hope. 


AKATHIST HYMN 
TO 
THE HOLY HIEROMARTYR 


IGNATIUS THE GOD-BEARER, BISHOP OF ANTIOCH, 
WHOSE MEMORY THE HOLY CHURCH DOTH CELEBRATE 
ON THE 20 OF DECEMBER & THE 29" OF JANUARY 


KONTAKION I 

O holy hierarch Ignatius, chosen passion-bearer, 
elect of Christ, unto thee do we offer hymns of 
praise. As thou standest with the angels before the 
throne of the Most High, never cease to pray for us 
who earnestly cry out to thee: 

Rejoice, O God-bearing Ignatius, great and 

all-glorious athlete! 


Ixos I 
Thou becamest like the angels when the Lord, tak- 
ing thee in His all-pure arms, set thee in the midst 
of His disciples and, laying His hand upon thy 
head, said to them: “Except ye be converted, and 
become as little children, ye shall not enter into 
the kingdom of heaven.” Wherefore, bending our 
knees, we cry out to thee: 
Rejoice, thou whom God didst bear; 
rejoice, for thou didst have God continually 
in thy heart! 
Rejoice, good and faithful servant; 
rejoice, man of divine desires! 
Rejoice, for from thy youth thou didst love 
Christ with all thy heart; 
rejoice, for thou didst commit thyself wholly 
unto Him! 
Rejoice, O God-bearing Ignatius, great and 
all-glorious athlete! 


KOnrTAKION II 
Seeing the pious life of the holy John the Theolo- 
gian, thy teacher, thou didst greatly desire to serve 
the Lord with him, preaching the Holy Gospel 
unto those who sat in darkness and the shadow of 
death, and teaching them to chant to the one true 


God: Alleluia! 


Ixos IT 
Perceiving in the Spirit that the angels in heaven 
glorify God, the Creator of heaven and earth, in the 
Holy Trinity, crying one to another: “Holy, Holy, 
Holy is the Lord of Sabaoth!”, in the Church on earth 
thou didst establish the practice of chanting thus also. 
Wherefore, with compunction we cry out to thee: 
Rejoice, pillar and foundation of the Church 
of God; 
rejoice, beacon of Orthodoxy! 
Rejoice, for thou wast a bishop of the Church 
where the name Christian was first uttered; 
rejoice, for thou wast vouchsafed to receive 
ordination from the preéminent apostles! 
Rejoice, for thou wast accounted worthy to 
behold the angels of heaven glorifying God; 
rejoice, for now thou thyself dost glorify the 
Lord in company with the angels! 
Rejoice, O God-bearing Ignatius, great and 
all-glorious athlete! 


KONTAKION ITI 

‘The power of the Most High strengthened thee, O 
holy Ignatius when, standing before the Emperor 
Trajan, thou wast undaunted by his threats, but 
didst manfully confess Christ to be the true God, 
putting the ungodliness of the heathens to shame, 
and didst teach the faithful to chant unto God: 
Alleluia! 


Ixos III 
Having received from the Lord the grace to en- 
lighten the people of God, thou didst guide them 
to divine knowledge by thy words, and even more 
by thy manner of life, being for them a model of 
love, spirit, faith, purity and humility. Wherefore, 


we chant unto thee: 


Rejoice, for thou didst bear the name of God 
before kings and infidels; 

rejoice, for thou didst shepherd well thy flock! 

Rejoice, thou who by humility didst acquire 
exalted things; 

rejoice, thou who by poverty didst obtain riches! 

Rejoice, preserver of the traditions of the 
apostles; 

rejoice, faithful guardian and wise upbuilder of 
the Church of God! 

Rejoice, O God-bearing Ignatius, great and 
all-glorious athlete! 


KONTAKION IV 

A tempest of malice raging in his heart, Trajan sum- 
moned thee before him and wrathfully demanded: 
“Art thou the God-bearer? Wherefore dost thou 
pervert my people?” And unto him thou didst 
reply: “I am the God-bearer, but I am not pervert- 
ing thy people, but saving them!” Who doth not 
bless this, thy confession of the Faith? And we, 
magnifying thee, chant unto God: Alleluia! 


Ikos IV 
Hearing thy confession, the faithful people glori- 
fied God; but Trajan, gnashing his teeth, again de- 
manded: “Why art thou called God-bearer?” And 
thou didst say: “For I bear my God in my heart.” 
Wherefore, we chant unto thee thus: 

Rejoice, faithful warrior of the King of heaven; 

rejoice, invincible champion of the faith! 

Rejoice, good shepherd; 

rejoice, advocate for our souls! 

Rejoice, for, enlightened by the divine Spirit, 
with pastoral boldness thou didst put the 
savagery of the tyrant to shame; 

rejoice, for, guiding the flock of Christ, thou 
didst illumine many with the light of knowl- 
edge divine! 

Rejoice, O God-bearing Ignatius, great and 
all-glorious athlete! 


KONTAKION V 
Considering all the beauties of the world to be as 
dung that thou mightest acquire Christ, O Igna- 
tius, thou didst cry: “Who shall separate me from 
the love of God? Tribulation is sweet to me; the 


bonds I bear for Him Whom I desire are pleasant; 
persecutions are dearer to me than my homeland, 
and pangs are more delightful to me than health 
of body!” And we, honoring thy glorious memory, 
cry out to God: Alleluia! 


Ikos V 
Seeing thee to be an invincible confessor of the 
Faith of Christ, the ungodly Trajan condemned 
thee to death; but thou didst cry out, rejoicing: “For 
me it is more pleasant to die than to live! Christ, 
and to die for Him, is gain! Unto Him do! go; Him 
do I love; Him do I hope to receive!” Wherefore, 
O holy Ignatius, we bless thee thus: 
Rejoice, thou whose desire it was to depart and 
be with Christ; 
rejoice, pure sacrifice to God! 
Rejoice, imitator of the sufferings of Christ; 
rejoice, for thou wast crucified with Christ! 
Rejoice, for thou didst shed thy blood for 
Christ; 
rejoice, for by thy blood thou didst adorn thy 
hierarchal vesture! 
Rejoice, O God-bearing Ignatius, great and 
all-glorious athlete! 


KONTAKION VI 

Thou wast shown to be a preacher of patience, O 
God-bearing Ignatius, when thou didst joyfully 
listen to the sentence condemning thee to be rent 
asunder by wild beasts. And blessing thy steadfast 
and undaunted confession of the Faith, and mar- 
veling at the great grace residing in thee, we chant 
unto God the angelic hymn: Alleluia! 


Ikos VI 

Thou didst shine forth like the sun in the beauty 
of thy soul, O favorite of God, when the soldiers 
loaded thee down with chains; for thou didst ac- 
cept this new torment as vesture of salvation and 
raiment of joy, and didst proceed to thy suffering 
in Rome as to a wedding feast. Wherefore, we 
chant unto thee: 

Rejoice, glory of the Church of Antioch; 

rejoice, beauty and ornament of the divinely- 

wise fathers! 


Rejoice, harp of the Holy Spirit; 


HO 


rejoice, invincible soldier of Christ! 

Rejoice, for the pride of Trajan didst thou cast 
down; 

rejoice, for thou didst put the devil to shame! 

Rejoice, O God-bearing Ignatius, great and 
all-glorious athlete! 


KonrtTaxI0n VII 
When thou wast about to depart from Antioch, 
O holy hierarch of Christ, thou didst earnestly 
beseech the Lord not to abandon thy flock. Then 
the people wept and lamented, seeing thee led forth 
to death; but, blessing them, thou didst chant unto 
God: Alleluia! 


Ikxos VII 
God, Who is wondrous in His saints, comforted 
thee, O holy Ignatius, when, escorted to Rome by 
ten soldiers, in Smyrna thou didst meet the holy 
Polycarp, a righteous man. And, conversing with 
him, thou didst rejoice in God thy Savior. Where- 
fore, we bless thee: 
Rejoice, for thou didst keep faith in Christ; 
rejoice, for thou didst possess unshakable 
hope! 
Rejoice, for thou didst glorify the name of 
Christ throughout all the world; 
rejoice, for a crown of righteousness was pre- 
pared for thee! 
Rejoice, faithful minister of the Lord; 
rejoice, lamp of God, burning and shedding 
light! 
Rejoice, O God-bearing Ignatius, great and 
all-glorious athlete! 


KonrTAKION VIII 
Strange and wondrous was thy journey to Rome, 
the place of thy martyrdom, for soldiers of the 
tyrant led thee, but the people of God, with their 
bishops and priests, greeted thee as a divine angel 
and, hearkening to thy words with delight, chanted 
unto God: Alleluia! 


Ixos VIII 
Traveling to Rome to suffer, as one whose desire 
it was to depart this life and be with Christ, thou 


didst joyfully chant: “I am the grain of God. Let 
me be ground by the teeth of wild beasts, and I will 
be shown to be bread pure for God!” Wherefore, 
marveling at thine endurance, and glorifying God’s 
dispensation for thee, we chant thus: 
Rejoice, model of courage and endurance; 
rejoice, unshakable rule of faith and piety! 
Rejoice, invincible confessor of Christ; 
rejoice, for thou didst fear neither fire, nor 
sword, nor the teeth of roaring lions! 
Rejoice, for by thy patience thou didst gladden 
the angels of God; 
rejoice, for by thy courage thou didst glorify 
the name of Christians! 
Rejoice, O God-bearing Ignatius, great and 
all-glorious athlete! 


KONTAKION IX 
Having committed thyself wholly unto God, thou 
didst fear lest, unable to bear the sight of thy suf- 
ferings, the faithful might prevent thee from un- 
dergoing them. Wherefore, in a letter thou didst 
beseech them: “O beloved, help me to be crucified 
with Christ, to suffer and to die for Him, that I 
may reign and live with Him forever, chanting unto 


God: Alleluia!” 


Ixos IX 
Even the most eloquent of orators are unable to 
hymn thy sufferings as is meet; wherefore, though 
it is better for us to love silence, yet, overcome by 
love for thee, in our hearts’ wont we cry unto thee: 
Rejoice, for thou hast brought many to Christ; 
rejoice, for by thine epistles thou hast made 
clear the way to salvation! 
Rejoice, for thou hast given those athirst for 
salvation the waters of piety to drink; 
rejoice, for with the light of divine knowledge 
thou hast enlightened those blind in the eyes 
of their souls! 
Rejoice, for thou hast spurred those paralyzed 
by sin to the path of salvation; 
rejoice, for thou hast comforted those weeping 
and sorrowful! 
Rejoice, O God-bearing Ignatius, great and 
all-glorious athlete! 


KONTAKION X 

Desiring to save thy soul, O holy Ignatius, thou 
didst set it aflame with seraphic love for God. “O 
brethren,” thou didst beg the Christians, “wish me 
death, for it will lead me unto Christ. The wild 
beasts are for me a source of joy; fire is dew to 
me. I hasten to die, that I may live with Christ!” 
Wherefore, thou hast made thine abode in the 
mansions of heaven, where with the angels thou 
chantest unto God: Alleluia! 


Ikos X 
The King of heaven, the good Comforter, the 
Spirit of truth, set thee to shepherd the Church of 
Christ, to rightly divide the word of the Truth, to 
teach the faithful people, and to rebuke the adverse. 
Wherefore, we cry out to thee: 
Rejoice, teacher of piety; 
rejoice, denouncer of impiety! 
Rejoice, thou who didst lay down thy life for 
thy sheep; 
rejoice, thou who has acquired the crown of 
martyrdom! 
Rejoice, thou who in thy life didst pray unceas- 
ingly for Christians; 
rejoice, thou who even after death dost pray 
for us! 
Rejoice, O God-bearing Ignatius, great and 
all-glorious athlete! 


KONTAKION XI 

Hymning the Lord and praying to Him without 
ceasing, O holy Ignatius, thou didst teach the 
people entrusted to thee to do likewise: “Pray ye 
unceasingly, that your meekness may be known 
unto all. Abide ye in fraternal love, lest disputes 
arise among you. Imitate Him Who was crucified 
for us, and believe on Him. He is Life everlast- 
ing. And he who believeth on Him, even though 
he die, yet shall he live.” And we, glorifying God 
Who hath given us such an instructor, cry out to 
Him: Alleluia! 


Ixos XI 
Like the sun thou didst bravely traverse the earth 
from the east to the west, passing from the earth 
unto Christ without setting, and enlightening the 


world with thy doctrine. Wherefore, we cry out 
to thee: 
Rejoice, favorite of Christ; 
rejoice, martyr and pastor! 
Rejoice, speedy helper amid misfortunes; 
rejoice, defender of those persecuted for righ- 
teousness! 
Rejoice, physician of the infirm; 
rejoice, protection and aid for those who have 
recourse to thee with faith! 
Rejoice, O God-bearing Ignatius, great and 
all-glorious athlete! 


KONTAKION XII 
Great grace and rich mercy hast thou received from 
Christ our God to pray for all who call upon thee 
with faith. Wherefore, we entreat thee: By thine 
intercession before the Lord help us to preserve in 
our heart undoubting faith, immutable hope and 
unfeigned love for God and neighbor that, fight- 
ing the good fight, we may chant unto our Savior: 


Alleluia! 


Ikos XII 
Hymning thy struggles, we honor thy sufferings, 
we praise thy courage, we bless thy holy end, and 
we earnestly beseech thee: Hearken unto us who 
cry out thee: 
Rejoice, thou who didst finish the course of 
thy life in glory; 
rejoice, thou who with thine own blood didst 
seal the truth of the doctrine of Christ! 
Rejoice, thou who hast received from Christ 
the crown of righteousness prepared for all 
who love His appearing; 
rejoice, thou who hast made thine abode amid 
the splendors of the saints! 
Rejoice, for thou joinest chorus with the arch- 
angels; 
rejoice, for thou delightest to gaze upon God 
face to face! 
Rejoice, O God-bearing Ignatius, great and 
all-glorious athlete! 


KONTAKION XIIT 
O much-suffering and all-wondrous martyr 
Ignatius the God-bearer! Accept from us, the 


unworthy, this meager hymnody of praise, and 
entreat God to preserve and defend us with His 
grace against all evil in this life, and not to forsake 
us at the hour of our death, but to count us worthy 
to inherit the kingdom of heaven after our end and 
to chant unto Him everlastingly: Alleluia! 


This kontakion is recited thrice, whereupon Ikos I and 
Kontakion I are repeated. 


PRAYER TO THE Hoty HIEROMARTYR 
IGNATIUS THE GOD-BEARER 


O great and holy hierarch Ignatius the God-bearer! 
Before thee do we fall down, and unto thee do we 
pray: Look upon us sinners who have recourse unto 
thee, and beseech the Lord, that He forgive us all 
our offenses. As thou didst lay down thy life for the 
Faith in martyrdom, grant that we also may find 
the courage to imitate thee in all things. Naught in 
this life was able to separate thee from thy love for 
the Lord — neither false promises, nor threats, nor 
menaces, nor tortures themselves — and thou didst 
stand with joy before the wild beasts, condemned to 


a cruel death, and like an angel didst soar aloft to the 
mansions of thy heavenly Father. Wherefore, thy 
prayer counteth for much with the Lord. O holy 
favorite of God, be thou an intercessor for us before 
our Savior. By thy holy prayers to God Almighty 
help all Orthodox Christians, that He deliver us 
from famine, earthquake, hail, drought and deadly 
plagues, and that He grant us health and salvation. 
Be for us a speedy aid amid every tribulation, and 
even more, show thyself to be for us a defender and 
mediator at the hour of our death; and entreat the 
Lord, that all of us who now pray fervently unto 
thee may, after a Christian end, be vouchsafed to 
receive the kingdom of heaven, where with thee all 
the saints glorify the Father, the Son and the Holy 
Spirit. Amen. 


Translated by the reader Isaac E. Lambertsen from 
the Church Slavonic text accessed on 12/14/11 at 
the following url: http://pravoslavie.ks.ua/rubric/ 
svyatitelyam/article/akafist-svyashchennomuche- 
niku-ignatiyu-bogonostsu. Translation copyright 
© 2011. All rights reserved. 


In this order, as it has reached us, we both are cultivated and we warm up in ourselves the spirit of 
life with it. All the power is in this spirit. As soon as it is not in motion, that is, as soon as we act only 
in the established order of the Church, we differ in no way from the Jews, circumcised without the 
circumcision of the heart, keeping clean the exteriors of vessels without concern for inner cleanli- 
ness; these are those who have been saying with their lips “Lord, Lord!” but in their hearts have been 
chiefly pursuing their egoistic goals. The Jew has been bringing his obligatory offering and going 
home in tranquillity. What is the difference, then, between him and the person who, for example, 
has been present outwardly in a church service, but with vain and passionate thoughts, and returns 
peacefully home, convinced that he has done the proper thing, and that so meticulously that nothing 
else could be expected of him? There is no difference: that person is a real Jew in spirit. Along the 
same line is the one who at home reads all the required prayers and counts his prostrations, without 
concern for the prayerful mood of mind and heart; and yet, having performed this act of devotion, 
harbors in his mind and heart the conviction that he owes nothing more, and has only to expect the 
crown of righteousness. Of such little value are all good deeds which proceed, not out of the spirit 
of life, but rather are performed ex officio, being, as it were, prompted by the outward conscience, 
and accompanied by the same self-confidence, that on account of them we are righteous, and nothing 
else ought to be demanded of us. 

— from Psalm 118: A Commentary, by St. Theophan the Recluse, v. 34 


INTERPRETATION OF THE EPISTLE OF THE HOLY APOSTLE PAUL TO PHILEMON 


BY BLESSED THEOPHYLACT 


Christ does not reject either the slave or the mas- 
ter who comes to Him. For He alone is the Lord 
of all — but the Father is greater. And this is 
apparent both from the many other Scriptures, 
and from this epistle also, in which Philemon is 
a master, and Onesimus is a slave: both, so as not 
to say more, beloved by Paul. From the very be- 
ginning, Philemon was a most remarkable man: 
a Phrygian by birth, faithful in the manner of 
his life, helpful to the saints in time of need, and 
generous with alms. Onesimus was at first a fugi- 
tive slave: he stole money from Philemon’s house 
and fled. While in Rome, he heard Paul speak, 
and by him, who was at that time in chains, he 
was catechized and baptized, so that he rendered 
himself worthy of men’s astonishment. For this 
reason the Apostle, considering that is was not 
proper for Philemon to grieve over Onesimus’ 
foolish behavior and flight, and desiring to heal 
the wound inflicted upon his heart by his servant's 
hand, sent Onesimus to him with this reassuring 
letter. There are those, however, who say that this 
epistle ought not to be numbered with the others, 
since it concerns a matter of little import; but see 
how much benefit is derived therefrom. Firstly, 
it teaches us to take care even of those who are, 
apparently, insignificant, as the Lord saith: “Take 
heed that ye despise not one of these little ones” 
[Mt. 18: 10]. Secondly, if a slave is so foolish and 
bad, no one ought to despair, especially those who 
have grown up in freedom. ‘Thirdly, one ought 
not to separate slaves from their master on pretext 
of piety if they do not desire it. Fourthly, one 
ought not to treat virtuous slaves with disdain and 
put them to shame, since Paul calls Onesimus his 
own son. For this reason, who will not consider 
this epistle also, which contains so much that is 
profitable, worthy of inclusion with the others? 


1. Paul, a prisoner of Jesus Christ. Straightway, 
from the very beginning, he teaches the master 
not to shame his slave, who has become a fellow 
brother. For for Christ’s sake everything is beauti- 
ful, even the chains of which he himself boasts, 


so that he refers to himself by them. By this he 
makes powerful entreaty, pointing out that one in 
chains for Christ will rightly attain delight. 

and Timothy our brother. As though dissatis- 
fied when reading through his petition, he adds 
Timothy in as a fellow petitioner, that Philemon 
might be inclined toward the request of many. 

unto Philemon our dearly beloved, and fellow- 
laborer. \f he is beloved, he will show mercy. Ifhe is 
a fellow-laborer, he will not have his slave arrested, 
but will again send him to the service of the preach- 
ing which he himself serves. For the slave will carry 
out the work of the master if he is returned. 


2. And to our beloved Apphia, and Archippus our 
fellow soldier. It is possible that Apphia was the 
wife [of Philemon], and Archippus his friend. If 
he is a fellow soldier, he will take part in this also. 
It was this very [Archippus] of whom he writes 
in the Epistle to the Colossians: “Say to Archip- 
pus: Take heed to the ministry which thou hast 
received” [Col. 4: 17]. 

and to the Church in thy house. ‘The apostle 
calls all the believers in [Philemon’s] household, 
including the slaves, a Church. Pay attention to 
his humble-mindedness — he exhorts them also 
to add their voices to his petition. 


3. Grace to you, and peace, from God our Father and 
the Lord Jesus Christ. In what way will the grace of 
God be with us? If we forgive our debtors. And 
how will peace [come about]? If one reconciles 
himself with his slave. 


4. I thank my God, making mention of thee always 
in my prayers. Every time I remember you, he says 
— and I remember you in my prayers — so many 
times do I give thanks to God for your virtue. 
What sort this virtue is he explains later on. 


5. Hearing of thy love and faith, which thou hast to- 
ward the Lord Jesus, and toward all the saints. Here 
he praises him for his goodness. Word of his love 
and faith would not have traveled from Phrygia 
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to Rome if they had not been great. Since you 
love all the saints, ze. the faithful, you must also 
love Onesimus, for he is already a believer, that 
thereby you might show yourself to love the Lord 
also. Do you see what thoughts he is collecting in 
his mind, which move toward the satisfaction of 
his petition? 


6. That the communication of thy faith may become 
effectual by the acknowledging of every good thing 
which is in you. 1 give thanks to God, says the 
apostle, for your love, praying that your faith, 
which you hold in common with us, is genuine — 
active and alive in your recognition of every good 
work, i.e. that you love Him and do His work. 
For faith is living when we proceed with every 
good work, but is dead when it remains without 
good works. He adds “which is in you”, to show 
that now Philemon already has every good work 
within himself, as though saying this: [by the ac- 
knowledging] of every good thing which is now 
in thee, z.e., which already exists in thee. In say- 
ing “the communication of thy faith”, Saint Paul 
unites Philemon with himself and makes them 
one. The communication of faith is also unify- 
ing, so that you must think in like manner with 
me. Or he calls the common faith alms given 
out of great faith. Thus, the Apostle says: I make 
mention of you always in my prayers, that your 
charitable and generous inclinations might never 
cease, but that you might pour them forth more 
and more upon those in need of every good thing 
“that is in thee”, z.e., which you have. 

in Christ Jesus. To Jesus Christ, he says, every 
good deed you do to those in need, especially the 
saints, ascends. So is it also now: if you accept 
Onesimus and please me, you do this to Christ 
Himself. 


7. For we have great joy and consolation in thy love. 
That is, we have joy, and not only joy, but great 
consolation amid bonds because of your love, i.e. 
the loving and kindly disposition of your heart. 
because the bowels of the saints are refreshed by 
thee, brother. Very wisely does the apostle set about 
his task by mentioning [Philemon’s] benefactions 
toward others, that he might mollify him the more 


while he considers that if he gives to others whom 
he does not know, all the more should he do this 
for Paul, his teacher. And he has not simply said, 
“You do this for the saint”, but you refresh the 
‘bowels of the saints’, 7.¢., with all their heart they 
accept your philanthropy as compassionate and 
offered to them with comforting cordiality. 


8 Wherefore, though I might be much bold in Christ 
to enjoin thee that which is convenient, 
9. yet for loves sake I rather beseech thee. Since, 
he says, you are such toward all the saints, that 
their hearts are comforted by you, all the more do 
I, as the one who gave you birth in Christ, have 
the boldness to command you, not as your master, 
but out of the love I have for you and you for me. 
“That which is convenient”, or, he enjoins what 
is needful for you, i.e. that you carry out what I 
require, or that you honor all the saints, which is 
why I also, corresponding to what is needful, i.e., 
that what falls to my lot, I have the boldness to 
command you, yet instead I beseech. For I have 
so essential a task that I can entreat [you]. 

being such an one as Paul the aged, and now also 
a prisoner of Jesus Christ. Being such an emissary, 
he says, I must be respectfully listened to, since 
Paul is an elderly man, i.e., one who has authority 
both because of his worthiness as a teacher and 
his age, and who has now received yet another, 
more important privilege — to be a prisoner for 
Christ. Do you see how many reasons there are 
for persuasion? 


10. I beseech thee for my son Onesimus, whom I 
have begotten in my bonds. Again he mentions the 
name of the one for whom he is interceding. He 
first mollifies Philemon with the praise of his ser- 
vant, calling him his own son. Why does he thus 
refer to him? Because, he says, I gave him birth, 
i.e., | catechized him with the Gospel and ordered 
him baptized when he was convinced of the Faith, 
and this in straitened circumstances: in bonds. 
And having mollified his heart in this fashion, he 
finally mentions [Onesimus’] name. 

[Onesimus,] who in time past was to thee 
unprofitable. He knows that admission of sin 
extinguishes anger; and this is why he says this. 


— 15 — 


but now profitable to thee and to me. Since he be- 
came pious and holy, that is why he says that [One- 
simus] is profitable to them both. If it is pleasing to 
Paul, who demands such great zeal, then of course 
it will be pleasing to Philemon also. Moreover, he 
also gives him to understand that if it is pleasing to 
me, he ought to send him back to me. 


12 Whom I have sent again, i.e., 1am handing him 
over to you; do with him what you please. By thus 
handing him over to him, he quenches his wrath 
all even more. 

[Do] thou therefore receive him, that is, mine 
own bowels. That is, receive him with love, more 
properly not him, but my bowels, for I so love him 
that I bear him within my soul. 


13. Whom I would have retained with me, that in 
thy stead he might have ministered unto me in the 
bonds of the Gospel. ‘Turn your attention to the 
wisdom [of the apostle], how he gradually puts 
[the servant] in the place of the master. “That 
in thy stead”, he says, “he might have ministered 
unto me.” He likewise shows that he desires what 
is profitable for the master. If, he says, you are ob- 
ligated to minister to me, he does so in your place, 
and from this it is obvious that the gain is yours. 


14. But without thy mind would I do nothing. By 
this he mollifies Philemon all the more. The task 
was so essential: imprisoned, and moreover for 
God, he intended to minister to him; however, the 
apostle did not want him to do this against the 
will of Philemon. This is why one really ought not 
to show mercy to one who might himself benefit 
from them, but does not want them. 

that thy benefit should not be as it were of neces- 
sity, but willingly. He did not say “by necessity”, 
but “as it were of necessity”, as though saying thus: 
Of course, I would truly not grieve you by retain- 
ing him against your will; yet it seems to many 
that this is done out of necessity and against your 
will. This is why I have now preferred that this 
under no circumstances seem to anyone to be in- 
voluntary, but indubitably voluntary. 


15. For perhaps he therefore departed for a season. 


Since Onesimus ran away with wicked intent, 
Paul turns his flight into a profitable deed. Per- 
haps, he says, his flight was in accordance with 
God’s providence. Praising it, he also refers to the 
flight as a parting, that he not annoy the master by 
using the term fugitive. And because he cuts short 
the time, he allays anger. “Departed for a season”, 
he says. Furthermore, he also points out that for 
as long as he was with Paul, he was also with Phi- 
lemon. This is why he was only absent for the 
time he spent prior to becoming acquainted with 
Paul; and this was an insignificant time, almost 
a season, as it were. This is why, henceforth, if 
permitted by you, he will remain at my side, un- 
derstanding that he is serving you. 

that thou shouldest receive him for ever. That is, 
you will profit by him. 


16. Not now as a servant, but above a servant, a 
brother beloved, specially to me, but how much more 
unto thee, both in the flesh, and in the Lord? |On- 
esimus’] flight, he says, has resulted in much ben- 
efit: instead of a single season, you have him for 
eternity. In comparison to eternity, a man’s whole 
life is nothing: the moreso the time it took to flee. 
Thus, instead of a slave receive a brother; instead 
of one who is unprofitable, one who is beloved; 
“both in the flesh”, z.e., in the things of this world, 
he is deserving of love as an obliging man; “and in 
the Lord”, z.¢., in spiritual matters. 


17. If thou count me therefore a partner, receive 
him as myself. That is, if you are aware that your 
thoughts are mine, accept him as you would me. 
Of whom would the apostle be ashamed? Who 


would not desire to take Paul to himself? 


18 Ifhe hath wronged thee, or oweth thee ought, put 
that on mine account. He did not say that he stole, 
but said more gently: “wronged thee, or oweth 
thee ought.” It is likely that [Onesimus] spent 
what was stolen. For this cause he says: “put that 
to my account,” consider me your debtor. 


19. I Paul have written it with mine own right 
hand, I will repay it. He says this superlatively, 
writing by the grace of the Spirit, and saying, as 
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it were: “Let my handwritten personal letter serve 
for greater assurance that I will repay the debt.” 

albeit I do not say to thee how thou owest unto 
me even thine own self besides. That it might not 
seem to Philemon a reproach that the Apostle, 
seemingly not trusting him, does not ask him 
concerning the thieving slave plainly, but gives 
him a handwritten note — for this implied that 
Philemon was hard-hearted and inattentive to his 
own teacher — the Apostle [by the words cited] 
let it be understood that he places great trust in 
him. For he is not only your property, he says, but 
you owe yourself to me besides. 


20. Yea, brother, let me have joy of thee in the Lord. 
From the heartfelt speech of the Apostle he again 
passes on to what is more important, begging: “let 
me have joy of thee”, i.e., let me take delight in 
your good works, not in worldly matters, but in 
those of the Lord. 

Refresh my bowels in Christ. Refresh my love 
for you, he says, or my heart, for the sake of Christ. 
For you will not be showing this benefaction to 
me, but to Christ. 


21. Having confidence in thine obedience I wrote 
unto thee, knowing that thou wilt also do more than 
I say. \ have written to you, he says, not to give 
you orders or out of self-love, but trusting in your 
obedience. What piece of iron will not be soft- 
ened by these words? 


22. But withal prepare me also a lodging. The 
thought could occur to Philemon: Were it not for 
Onesimus, you would not consider me worthy to 
write to. The Apostle heals this in advance, say- 
ing: I have not written only for him, but to ask 
you to prepare a lodging for me; and at the same 
time to put fear into him lest the Apostle come 
and censure him because he did not receive On- 
esimus. 

For I trust that through your prayers I shall be 
given unto you. We learn two things from this: 
first, how great is the power of prayer if even the 
great Paul is in need of its help; and second, that 
one ought to be humble if even Paul requires the 
prayers of his disciples. 


23 There salute thee Epaphras, my fellow- 
prisoner in Christ Jesus. This Epaphras was sent 
to Paul by the Colossians; from this it is clear that 
Philemon was also a Colossian. He calls him a 
“fellow-prisoner”, showing that Epaphras was also 
in great tribulation, giving Philemon to reason 
that if Epaphras was suffering with Paul, could 
Philemon not show mercy to Onesimus for him? 
A “fellow-prisoner”, he says, not for the sake of 
any human consideration, but for the sake of 
Christ Jesus, suffering together with me for the 
Gospel. 


24 Marcus, Aristarchus, Demas, Lucas, my fellow- 
laborers. Demas at first enjoyed respect, as is here 
borne witness of him as a fellow-laborer of Paul, 
but later, through thoughtlessness he fell away from 
Paul, as Paul himself writes in his [Second] Epistle to 
Timothy, apparently written after this epistle. “For 
Demas hath forsaken me... only Luke is with me” 
[II Tim. 4: 9-10]. Thus Luke, whose name appeared 
last, became the first of them all when Demas fell 
away. Therefore, no one ought to trust in himself, 
but should only watch lest he fall away. In calling 
him a “fellow-laborer”, he is showing that, together 
with me, they are petitioning you, and it is fitting 
to pay gracious attention to such persons. Do you 
see what benefit we have derived from this epistle 
which seems brief and requiring no explanation? 
Be assured also by this that one ought not to leave 
anything in the Scriptures without analysis, but in 
everything, since it is uttered by the Spirit, one ought 
to seek some spiritual sense and derive benefit. Of 
course, the Comforter Who uttered all the Scriptures 
will grant that those who seek what is good will find 
what they seek. Let us ever be enlightened by Him 
and truly guided to a good conduct and manner of 
life, without being enticed by false teachings and se- 
duced by the false pleasures of the world. Let him 
who is a slave among us ennoble himself with faith 
and virtue; and let him who is a master not become 
jealous when, seeing slaves as saints and apostles, it 
seems to him that he is lower than them in the king- 
dom of Christ the Master, our true God, Who as- 
sumed the form of a servant for our sake. To Him be 
glory, dominion and honor, now and ever, and unto 
the ages of ages. Amen. 


translation from the Russian ©2014 Reader Isaac Lambertsen. All rights reserved. 
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NATIVITY 1870 
ELDER AMBROSE OF OPTINA 


Wisdom seekers in the Lord! By the mercy and 
long-suffering of God we are once again reaching 
the yearly time of the Feast of Christ’s Nativity. 


Instead of the usual simple greetings with the 
feast, I want to say a few words to you about the 
great mystery of this glorious feast. The Church 
in its hymns already calls the faithful to contem- 
plate with lofty mind: “The Sovereign’s pilgrim- 
age, and with cleansed hearts to mystically delight 
in an immortal feast within the lowly cave”: As 
the Omnipresent has bowed the heavens and de- 
scended to earth without leaving the bosom of 
the Father; as the Invisible has become visible; as 
the Coiinoriginate Word and Coéternal Son of 
God has become the Son of the Virgin; as the 
Pre-eternal and Incomprehensible One is now 
born of the Virgin as a babe; as the One unap- 
proachable to all is now as a babe embraced by 
maternal, virginal arms; how He Who covers the 
heavens with the clouds is now as a babe wrapped 
in swaddling clothes; how He Who has created all 
things in wisdom, now as a swaddled babe, is laid 
in a manger of irrational beasts to save men from 
irrationality; how He Who nourishes all things 
now as a babe drinks His mother’s milk. O awe- 
some Mystery! O things incomprehensible! How 
God without undergoing change has become a 
man, and makes man as a god, as the prophet 
foretold: “I said: Ye are gods, and all of you the 
sons of the Most High!” (Ps. 81:6). But, O our 
sinfulness! We as humans are dying. O, our van- 
ity and carelessness for divine sonship! We love 
our slavery to the passions and evil will, willingly 
and unwillingly bending our necks to the yoke of 
the enemy. O, our blindness and obscurity! The 
blessed ears of the shepherds, when they heard 
the angels singing in the air: Glory to God in the 
highest! (Luke 2:14), brought the good news of 


peace on earth and good will to men. Their blessed 
eyes were in awe when they saw the spotless Lamb 
Who had come from Mary’s womb. Blessed are 
all those who keep God’s will and peace, which 
transcends human minds. The blessed and wise 
Magi came from distant lands to bow down be- 
fore the One born of the Virgin, bringing Him 
worthy gifts: gold for He is King, frankincense 
for He is God, and myrrh for He is the One Who 
dies and yet is immortal. Blessed are all those 
who worthily bow down before Him in spirit and 
in truth, bringing Him gifts according to their 
strength: as gold, righteous mites of compassion; 
as frankincense and sweet-smelling incense, prais- 
es and pure prayers of repentance and confession; 
as fragrant myrrh, grateful remembrance of His 
suffering and reverent worship of the life-creating 
wounds of Him Who became incarnate and cru- 
cified in the flesh for our salvation. But we, the 
slothful and insensitive, of whom I am the first, 
are unable to raise our minds above the earth and 
with purified hearts to delight in the immortal 
feast in the lowly cave. Humbling and reproach- 
ing ourselves, may we fervently and reverently be 
attentive to the readings and hymns in the church 
and, as from the source of life and immortal- 
ity, drink in consolation and enlightenment and 
salvation, through the mercy and unspeakable 
loving-kindness of the One Who was incarnate 
for our sakes, the Son of God, to Whom be glory, 
honor and worship, together with His unorigi- 
nate Father and His most holy and good and life- 
creating Spirit, now and ever and to the ages of 


ages. Amen. 


Thou Who wast unutterably born of the Virgin, 
have mercy on us who have grown cold, through 
the prayers of Thy Most Pure Mother and all who 
have pleased ‘Thee! 


From Fr. Sergius Chetverikoy, Elder Ambrose of Optina, 
(St. Herman of Alaska Brotherhood, 1997), pp. 188-9 
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INNOCENT OF MOSCOW, THE APOSTLE OF KAMCHATKA AND ALASKA 
BY CHARLES RUBEN HALE 


It has long been the habit of persons unfriendly 
to the Orthodox Churches of the East to speak 
of them as well nigh dead Churches. The charge 
has been but too eagerly repeated by such as, de- 
termined upon a certain course of public policy, 
through a blind selfishness which must surely bring, 
if persisted in, a dread Nemesis, were not inclined 
to think well of Eastern Christians, whom it would 
have been inconvenient to recognize as brethren. 
A favorite specification in the accusation brought 
against Christians of the East has been that they 
were utterly wanting in a missionary spirit. In these 
days, we know something of what enslavement to 
the Turk involves. And what, in common justice, to 
say nothing of Christian charity, have we a right to 
expect from those groaning under such bondage? 
Does not Monravieff [A. N. Mouravieff, an emi- 
nent Russian layman, the author of the well known 
“History of the Russian Church,” translated by 
Blackmore, and of other important works. He was, 
for some years, Vice Procurator of the Holy Syn- 
od.] well demand, as to these, in Question Religieuse 
d Orient et d’Occident, “Have we the conscience to 
ask that they should make converts, when, now 
for more than four hundred years, they have been 
struggling, as in a bloody sweat, to keep Christian- 
ity alive under Moslem tyranny? And, in that time, 
how many martyrs, of every age and condition, 
have shed a halo around the Oriental Church? No 
less than a hundred martyrs of these later days are 
commemorated in the services of the Church, and 
countless are the unnamed ones who have suffered 
for the faith, in these four hundred years of slavery. 
In 1821 Gregory, Patriarch of Constantinople, was 
hung at the door of his cathedral, on Easter Day. 
Another patriarch, Cyril, they hung at Adrianople. 
Cyprian, Archbishop of Cyprus, with his three suf- 
fragan bishops, and all the hegumens of the Cypriot 
monasteries, were hanged upon one tree before the 
palace of the ancient kings. Many other prelates 
and prominent ecclesiastics were put to death in the 
islands and in Anatolia. Mount Athos was devas- 
tated. And yet, none apostatized from the Faith of 
Christ.” Are not such martyrdoms the best way of 


making converts? It was thus that, in the first three 
centuries, the Church was founded in those lands. 
How can it be said that, among people who could 
so die for the faith, there was no real spiritual life? 
Has not the Greek Church shown by her deeds the 
steadfastness of her faith? The kingdom of Greece, 
in its fifty years of independence, has labored nobly 
to repair the desolations of many generations. But 
surely we, who find excuse in the circumstances of 
the times for the apparent lack of interest of the 
American Church in the missionary cause during 
the first half century of our separate national life, 
must readily admit that the Hellenic Church has 
had and still has ample scope for her energies at 
home. 

We come now to the Church in Russia, and 
what do we find? A large part of what now makes 
up the Russian Empire was, when it became such, 
inhabited by Mahometans and heathen. Yet every- 
where the Gospel is, and long has been, preached, 
and God’s blessing has manifestly followed the 
proclamation of His word. Says Mouravieff, to 
quote again from Question Religieuse etc.: “The 
loving principles of the extension of Christianity 
are at work here. The Russian Church, as domi- 
nant throughout a great empire, diffuses gradu- 
ally the light of Christ’s Gospel within her own 
borders. Her more immediate duty is to labor for 
the conversion of the heathen, Jews, Mahometans 
and schismatics, who belong to her, scattered over 
the one-ninth part of the habitable globe. In those 
dioceses where there are heathen or Mahometans, 
the languages spoken by them are taught in the 
theological seminaries so that, not only those 
specially devoted to the work, but the parochial 
clergy also, may be enabled to act as missionar- 
ies. Russia has sowed the seeds of Christianity 
over a vast field, ever establishing new parishes, 
which most naturally become also mission sta- 
tions. In this mode of working, there is little to 
excite attention, or to create talk. When and how 
have so many of our heathen become Christians? 
It is not every one who knows. But multitudes of 
these ave now enjoying the blessings of Christian- 
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ity and civilization. There is yet, however, much 
to be done for the conversion and establishment 
in the faith of many tribes, who are more or less 
in darkness, and the Church still labors for and 
with them.” 

But the missions of the Russian Church are not 
confined to the heathen or false believers within her 
own borders. For many years she has had a mission 
at Pekin, and the most successful mission work in 
Japan would seem to be that carried on by her. 

If information in regard to Russian missionary 
work is not forced upon the attention it is yet not 
unattainable to those who seek for it. The literature 
of Russian missions is not a small one. The writer, in 
giving at the head of this paper a list of works now 
before him, has mentioned but a small part of those 
bearing on the subject. Let us cast a hasty glance 
at these. We shall find them filled not so much 
with talk zbout missions as with records of faithful 
missionary work. In the work first mentioned on 
this list, Mouravieff gives a Compte Rendu dune 
Mission Russe, dans les Monts Altai. This paper, one 
of those translated by Neale, in “Voices of the East,” 
[London, Joseph Masters, 1859. 215 pp., 8vo.] 
under the title Zhe Mission of the Altai, describes a 
most effective work, begun in 1830 and still carried 
on, amongst wild nomads in the southern part 
of Siberia. In the “Remembrancer of the Labors 
of Orthodox Russian Evangelizers,” Alexander S. 
Stourdza, a pious layman, began to give a record 
of missionary work done by the Russian Church, 
between 1793 and 1853. Mr. Stourdza died in 
1854, leaving his work far from complete. The fine 
octavo volume before us was all that he was enabled 
to finish. In it he tells of the conversion of two tribes 
of the Caucasus, about the year 1820. Then he 
gives the journal of the Archimandrite Benjamin, 
an earnest missionary among the Samoyedes of 
Northern Russia, describing their conversion 
between the years 1825 and 1830. To this follow 
extracts from the journals of other missionaries, 
two of these being Archimandrite Macarius, the 
founder of Mission of the Altai and the Archpriest 
Landyscheff, who succeeded him in its charge. 
Then we have described to us the establishment of 
the Orthodox Church in Russian America, and a 


selection of letters are published from the author of 


that account, Innocent, Archbishop of Kamchatka, 
to Philaret, Metropolitan of Moscow, to whom 
Innocent has now succeeded. The remainder of 
the work tells of missionary labors in the Aleoutine 
Islands and in Northwestern and Central Siberia. 
The other publications give more recent missionary 
intelligence and tell of the present condition of the 
missionary work. From such a mass of interesting 
material it is difficult to make a selection. In setting 
forth, however, the story of that missionary hero, 
Innocent, now Metropolitan of Moscow, but for 
many years Archbishop of Kamchatka, the writer 
thinks that his subject will be one more than 
ordinarily attractive to American churchmen. As 
Mr. Stourdza believed he could best make his great 
work of value if, “instead of an artificial narrative, 
he set before his readers the doings of Russian 
evangelists, as told at different times and, for the most 
part, in the letters of the missionaries themselves, 
without embellishment or eulogies,” so the aim of 
the present writer will be to present in a summary 
form a translation of authentic documents, with 
the needful connecting and explanatory remarks, 
rather than to tell the story for himself. 

“Who in the West,” asks Mouravieff, “hears 
anything of the truly apostolic labors of the Arch- 
bishop of Kamchatka, who is ever sailing over 
the ocean, or driving in reindeer sledges over his 
vast but thinly settled diocese, thousands of miles 
in extent, everywhere baptizing the natives, for 
whom he has introduced the use of letters, and 
translated the Gospel into the tongue of the Ale- 
outines?” Few, indeed, have heard, doubtless there 
are many who would be glad to hear. 

The present Metropolitan of Moscow, late 
Archbishop of Kamchatka, has been called “the 
Russian Selwyn,” but he began his missionary 
labors much earlier than the late Bishop of New 
Zealand, and has been called to a yet higher posi- 
tion of dignity and influence in his own Church, 
than that held by the Bishop of Lichfield. John 
Veniaminoff was born August 26, 1797, was edu- 
cated in the Seminary of Irkutsk, from which he 
graduated in 1817, and entered upon the sacred 
ministry in May of that year. He was advanced to 
the priesthood in 1821. December 15,1840, In- 
nocent, for by this name he is henceforth known, 
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was consecrated, by the episcopal members of the 
Holy Synod, in the Kazan Cathedral at St. Peters- 
burg, to the newly founded bishopric of Kam- 
chatka. In 1850, his see was made archiepiscopal. 
Early in 1868 he succeeded the honored Philaret 
as the Metropolitan of Moscow. It is a curious co- 
incidence that Bishop Selwyn was consecrated but 
a few months later than he, October 17, 1841; 
and that the appointment of Innocent to Moscow 
was announced within a very few days of the time 
when the Bishop of Lichfield entered upon his new 
charge, January, 1868. 

Of the first two years after his ordination to 
the priesthood, in which he seemed to have been 
engaged in parish work in the Diocese of Irkutsk, 
we have no record. But in 1823 he offered him- 
self as a missionary and was sent by his bishop to 
Ounalashka. Let us preface the story of his labors 
there, as he himself does, by a brief account of ear- 
lier work in the same region. In doing this we trans- 
late from his own words, for lack of space however 
greatly abbreviating his narrative. [see endnote] 

How attractive his exordium: 

“Knowing how pleasant it is for the true 
Christian to hear of the propagation of Christi- 
anity among nations previously unenlightened by 
the Holy Gospel, I have determined to set forth 
what I know “concerning the propagation and es- 
tablishment of Christian truth in one of the most 
remote parts of our country, where by the will of 
God I have been led to spend many years.” 

Then he goes on to show how 

“The Christian religion crossed to the shores 
of Russian America with the first Russians who 
went to establish themselves in those parts. Among 
those who sought at once to establish a new in- 
dustry for Russia, and to acquire gain for them- 
selves, there were those who were resolved, at the 
same time, upon the establishment of Christianity 
amongst the savages with whom they dwelt. The 
cossack Andrean Tolstich, about 1743 discovering 
the island known under the name of Andreanoff- 
sky, was probably the first to baptize the natives. 
In the year 1759, Ivan Glotoff discovering the is- 
land of Lisa, baptized the son of one of the heredi- 
tary chiefs of the Lisevian Aleoutines. He after- 
wards took the young man to Kamchatka, where 


this first fruits of the Ounalashka Church spent 
several years and studied the Russian language and 
literature and then, returning to his native coun- 
try, with the position of chief toen (governor) con- 
ferred upon him by the Governor of Kamchatka, 
helped greatly by his example in the propagation 
of Christianity.” 

The good missionary confesses that self- 
interest had something to do with the desire, on 
the part of many of the first settlers, for the spread 
of Christianity amongst the savages, they thinking 
that thus they would be able to establish better 
relations with the natives. When we think of the 
way in which Americans and English have too of- 
ten acted toward the savage tribes with whom they 
have been brought into contact, instead of blam- 
ing the defective motive, on the part of some, we 
may rejoice that, in this instance 

“The desire of Russians for gain served as a 
means for diffusing the first principles of Christi- 
anity among the Aleoutines, and aided the labors 
of the missionaries who came after.” 

Mr. Shelikoff founder of the American 
company: 

“Among his many plans and projects for the 
advancement of the interests of the American 
part of our territory, had in view especially the 
propagation of Christianity, and the founding of 
churches. On which account, on his return from 
Kadiak in the year 1787, he laid a memorial in 
regard to this before the government and begged 
it to found an Orthodox mission, of which he and 
his associate Golikoff took upon them the expense 
both of establishing and sustaining. As a result of 
his intercessions there was founded at St. Peters- 
burg a mission of eight monks, under the lead of 
Archimandrite Joseph, for the preaching of the 
word of God among people brought under Rus- 
sian dominion. Well provided for by Shelikoff, 
Golikoff, and other benefactors, the mission set 
out from St. Petersburg in the year 1792, and in 
the following autumn arrived at Kadiak.” 

At once they entered upon their work, begin- 
ning on the Island of Kadiak. In 1795, Macarius 
went to the Ounalashka district on a mission- 
ary tour, and Juvenal visited the Tchouatehes, 
and crossed over the Gulf of Kenae, both being 
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everywhere warmly received by the natives. The 
year after, Juvenal, in the neighborhood of the lake 
of Pliamna, or Shelikoff, “finished his apostolic la- 
bors with his life, serving the Church better than 
any of his associates.” Many years afterward, the 
circumstance of his martyrdom were related by 
the natives. Some other members of the mission 
gave special attention to the education of the chil- 
dren, one of them, Father German, founded an 
orphan asylum, of which he remained in charge 
until his death in 1837. 

Shelikoff realized the importance of having 
the work properly organized, and so he was not 
content with such a mission as was sent out. “He 
urged the founding of a bishopric in Russian Amer- 
ica, under the charge of its own bishop. He fixed 
upon Kadiak as the proper residence of a bishop, 
estimating the population of that island as about 
fifty thousand. In consequence of his entreaties, 
and in consideration of the number of inhabit- 
ants,” an episcopal see was founded, and Joseph, 
archimandrite of the mission, was summoned to 
Irkutsk, and there consecrated, in March 1799, 
by the Bishop of Irkutsk, to be the first Bishop 
of “Kadiak, Kamchatka and America.” The new 
Bishop, as he returned homeward, was lost at sea, 
in the ship Phoenix, with all who accompanied 
him, including the priest Macarius and the dea- 
con Stephen, who had come with him from St. 
Petersburg when the mission was founded. 

Soon after this Shelikoff died, and all thought 
of extending the mission, and of setting up a bish- 
opric, seemed lost sight of for years. In the whole 
colony there was but one missionary priest, until 
in 1816, in response to the entreaties of Baranoff 
the governor. Michael Sokoloff was sent to Sitka. 

A fact in this connection, not generally known, 
may here be mentioned that a Russian settlement, 
under the name of Ross, was made, under the aus- 
pices of Baranoff, in California, on the coast about 
forty miles northwest of San Francisco. A number 
of Indians here became members of the Ortho- 
dox Church, and when the colony was removed 
to Sitka, went northward with it. Of these Indian 
converts or their descendants there were in 1838 
thirty-nine still living at Sitka. In 1821 new privi- 
leges were granted to and new regulations made for 


the Russian American Company, and the duty was 
laid upon it of maintaining a sufficient number of 
priests for the colony. Accordingly three were ob- 
tained from Irkutsk: in 1823 John Veniaminoff for 
Ounalashka, in 1824 Frumentius Mordovsky for 
Kadiak and in 1825 Jacob Netchvatoff for Atcha. 

Veniaminoff entered upon his work with 
enthusiasm and a hearty liking for those among 
whom he was to labor. He recounts how Father 
Macarius and others who had preached the Gos- 
pel amongst them “did not present to them with 
fire and sword the new Faith, which forbade them 
things in which they delighted — e. g., drunken- 
ness and polygamy, but notwithstanding this the 
Aleoutines received it readily and quickly. Father 
Juvenal remained in the Ounalashka district but 
one year and, voyaging to distant islands, and 
travelling from place to place with only one Rus- 
sian attendant, the Aleoutines whom he had bap- 
tized, or whom he was preparing for Holy Bap- 
tism, conveyed him from place to place, sustained 
him and guarded him without any recompense or 
payment. Such examples are rare.” 

“Although the Aleoutines willingly embraced 
the Christian religion, and prayed to God as they 
were taught, it must be confessed that, until a 
priest was settled amongst them, they worshipped 
one who was almost an unknown God. For Father 
Macarius, from the shortness of time that he was 
with them, and from the lack of competent inter- 
preters, was able to give them but very general ideas 
about religion, such as of God’s omnipotence, His 
goodness, etc. Notwithstanding all of which, the 
Aleoutines remained Christian, and after baptism 
completely renounced Shamanism, and not only 
destroyed all the masks which they had used in 
their heathen worship but also allowed the songs 
which might in any way remind them of their 
former belief to fall into oblivion. So that when, 
on my arrival amongst them, I through curiosity 
made enquiry after these songs, I could not hear of 
one. And as to superstitions, from which few men 
well taught in Gospel truth are quite free, many 
which they had they quite gave up, and others lost 
their power over them. But of all the good quali- 
ties of the Aleoutines, nothing so pleased and de- 
lighted my heart as their desire, or, to speak more 


justly, their thirst, for the word of God, so that 
sooner would an indefatigable missionary tire in 
preaching than they in hearing the word.” 

But Veniaminoffs missionary service was not 
with the peaceful Aleoutines only. There was a 
fierce tribe, the Koloshes, who, to use his words, 
when first met with, in 1804, “like fierce wild 
beasts hunted the Russians to tear them in pieces, 
so that these had to shut themselves up in their 
fortresses or go out in companies. And even in 
1819 they still looked upon Russians as their en- 
emies, and slew such as they could take by night, 
in revenge for the death of their ancestors slain in 
contests with them.” 

To these he resolved to carry the Gospel. To 
this end he came to Sitka, in the neighborhood 
of which the Koloshes lived, towards the close of 
1834. That winter and the ensuing spring impera- 
tive duties detained him among the Aleoutines at 
Sitka. When Summer came, he found that the Ko- 
loshes had left their settlements and were scattered 
in different parts for the purpose of fishing. Venia- 
minoff confesses, too, that he had a shrinking from 
meeting these hostile savages. Ashamed of himself 
for what he felt to be cowardice he resolved that 
immediately upon the close of the Christmas holi- 
days he would take his life in his hand and go. 

°Let no one wonder,” he goes on to say, “at 
the decrees of Providence. Four days before I came 
to the Koloshes the smallpox suddenly broke out 
amongst them and first of all at the very place 
where I had expected to make my first visit. Had 
I begun my instruction of the Koloshes before the 
appearance of the smallpox they would certainly 
have blamed me for all the evil which came upon 
them, as if I were a Russian shaman or sorcerer 
who sent such a plague amongst them. ‘The re- 
sults of such inopportune arrival would have been 
dreadful. The hatred towards the Russians, which 
was beginning to wane, would have become as 
strong as ever. They would perhaps have killed 
me, as the supposed author of their woes. But this 
would have been as nothing in comparison with 
the fact that my coming to the Koloshes just be- 
fore the smallpox would probably have caused the 
way to be stopped for half a century to missionar- 
ies of God’s word, who would always have seemed 


to them harbingers of disaster and death. 

“But, Glory be to God who orders all things 
for good! The Koloshes were not now what they 
were two years previously [when he had meant to 
come among them.] If they did not immediately 
become Christians they, at least, listened or be- 
gan to listen to the words of salvation. Few were 
baptized then for, while I proclaimed the truth to 
them, I never urged upon them or wished to urge 
upon them the immediate reception of holy bap- 
tism but, seeking to convince their judgment, | 
awaited a request from them. Those who expressed 
a desire to be baptized I received with full satisfac- 
tion. I always obtained from the toens (or chiefs) 
and from the mothers of those desiring to be bap- 
tized a consent which was never denied, and this 
greatly pleased them.” 

Veniaminoff introduced inoculation amongst 
the Koloshes, and the good they saw ensuing from 
this “greatly changed their opinion of the Russians 
and of their shamans (or magicians). They neither 
forbade nor did anything to hinder the reception 
of holy baptism by those desiring it. Instead of de- 
spising or avoiding those baptized they looked on 
them as persons wiser than themselves and almost 
Europeans.” 

After sixteen years of missionary toil Veniami- 
noff was sent to St. Petersburg to plead for help for 
the mission. Czar Nicholas proposed to the Holy 
Synod to send one who had proved so faithful a 
priest back to the scene of his labors as a bishop, 
for episcopal supervision was manifestly greatly 
needed. “Your Majesty must consider,” suggested 
some members of the Synod, “that, though he is 
no doubt an excellent man, he has no cathedral, no 
body of clergy and no episcopal residence.” “The 
more then, like an apostle,” replied the Czar, “Can- 
not he be consecrated?” The objections of those 
prelates remind us of some that have more recently 
been heard nearer home. It is to be hoped that, 
where the need of a bishop is evident, such objec- 
tions may soon be things of the past. 

As has been already stated the good mission- 
ary priest was, December 27, 1840, consecrated 
in St. Petersburg to be Bishop of Kamchatka, with 
the name, by which he will hereafter be known, of 
Innocent. 


Consecrated for a great work he was as prompt 
to set about it as he was earnest in his labor. Stourd- 
zas “Remembrancer” contains a number of letters 
from Innocent to the revered Philaret, Metropoli- 
tan of Moscow. Mouravieff well says of these that, 
“describing apostolic labors carried on for so many 
years for the conversion of savages in Northeastern 
Siberia and in Russian America they would furnish 
a series of Lettres Edifiantes as interesting as any of 
those in which the Jesuits so delight.” 

We have space here to give translations of but 
a few extracts from these. 

The first of the series tells of his arrival in 
America as bishop and of the beginning of his 
work there. 

APRIL 30, 1842 
“At last, thank the Lord God, in America! I must 
now tell you of my voyage, my arrival, etc. 

“On the 20" of August, 1841, we sailed from 
the mouth of the Ochot River, in the brig Ochotsk, 
under most favorable circa instances, and direct- 
ed our course towards one of the Kourile islands 
named Simousir, which we reached September 2"*. 
On the evening of that day we left the island and 
sailed for Sitka. For about twenty days the winds 
were favorable, the weather clear and warm, so that 
September 21“ we were but 500 miles from Sitka, 
about 4,000 from Ochotsk. The weather was so 
pleasant that we held services every holy day, not in 
the cabin, as is usually the case, but on deck. Sep- 
tember 25", St. Sergius Day, about 4 pm, but at 
Moscow about 4 am., we sighted Mt. Edgecumbe, 
near New Archangel, and the next day, Septem- 
ber 26, the day on which we commemorate the 
death of the Beloved Disciple of Christ, a day on 
which the Church prays that the darkness which 
has so long covered the heathen may be dispersed, 
we entered the harbor of Sitka, and dropped an- 
chor about 4 am. Saturday, September 27", I went 
ashore, where I was received by all the chief au- 
thorities, the officials and the entire body of the 
Orthodox, amongst whom were some baptized 
Koloshes standing by themselves. In a partly of- 
ficial dress I went to the church, where I delivered 
a short address to my new flock and offered up a 
prayer of thanksgiving to our Lord God. Septem- 
ber 28", I celebrated the divine liturgy. 


“The church at New Archangel, which is 
growing old and will need to be rebuilt in four or 
five years I found otherwise in fair condition and 
handsomely ornamented as if they really expected 
a bishop to come. But all this is to be ascribed to 
the zeal of the principal warden, Etolin, who from 
the time of his coming to the colony has been ear- 
nest to have the church in good order. 

“Our doings since we came to Sitka have not 
yet been very important. 

“1 A mission has been sent to Noushstan 
which will reach its place of destination not 
sooner than the middle of June next. The priest in 
charge is full of hope, though he is not one of the 
most learned of men. We have furnished him with 
full instructions and with everything we could 
provide. 

2"! December 17", a sort of theological school 
was opened, containing, now, 23 persons, Creoles 
and natives. The monk M., a student of the Mos- 
cow Spiritual Academy, has it in charge. 

3" The theological student J. T. was sent to 
Kadiak to learn the language and in four months 
has had wonderful success. He is a person of de- 
cided ability. 

“4 The monk M. has been preaching to the 
Koloshes, and not without success. I hardly dare 
say how great the success may be. He has about 80 
candidates for holy baptism and asks it for them, 
bat I do not care to be over hasty with them; the 
more and the better they are taught the more they 
can be depended on. 

5" I went this spring to Kadiak to examine into 
the affairs of the church there and was comforted 
beyond expectation. The report of my arrival in 
America, the zeal and piety of their priest and the 
Christian codperation of the governor, Kostromi- 
tinoff, have all been most useful to the Kadiaks. 
Poor things, until now they had heard little of 
what is good, and, as they said, they now begin 
to go from darkness to light. Previously perhaps 
scarcely one hundred of them came to church, 
even irregularly, and they knew scarce anything 
of devotion. Now the church is full every holy- 
day, and Lent was kept by more than four hun- 
dred of them, some coming from distant places. 
The iniquity of cohabiting in unblessed marriages, 
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formerly common, is now at an end, Things had 
fallen into such a neglected state that of the 3,700 
souls reported in the census of 1841 there were 
more than 1000 unbaptized. ‘There are now about 
100 children unbaptized between the ages of two 
and nine. And how many such died, especially at 
the time of the smallpox, which took the lives of 
over 2000.” 

The next letter from which we quote shows 
Innocent’s care for the young. 

APRIL 5,1844 
“On the eleventh of January I began to assemble 
about me, in my chapel, all the children, both 
boys and girls, who do not belong to the schools 
and to teach them the law of God. The children 
here (at Sitka), between the ages of one and eigh- 
teen, are very numerous. In the theological school, 
in the company’s school, and in two girls’ schools, 
there are about one hundred and forty scholars, 
and yet I gathered about one hundred and fifty 
others. The girls I taught on Tuesday, the boys on 
Wednesday. 

“About two years ago, in all our American 
churches, and also in the Cathedral of Kamchat- 
ka, the priests in charge of the churches assem- 
bled the children of both sexes in church once 
or twice a week and taught them the law of God 
and their duties in general. And I am happy to 
say that this year, if the priests in all the churches 
of the diocese have not kept up that custom, yet 
the greater part of them are diligent in this part 
of their work. 

“At this time the children receiving instruc- 
tion in the churches throughout the diocese must 
number about four hundred, besides the scholars 
in the schools, who would swell the number to 
more than six hundred or the thirty-fifth part of 
all the inhabitants.” 

In another part of the same letter he speaks of 
the Koloshes, 

“The Koloshes, our neighbors, thank God, 
continue to come to holy baptism. In Pascha week 
thirty-five of them were baptized, at their own re- 
quest, and at no one’s persuasion. In the Lent just 
past those already baptized, who all lived near the 
fort, were very particular in keeping the fast and 
that without any special suggestion on my part — 


indeed they were not a whit behind the Russians 
in their observance.” 

JUNE, 1845 
“The word of truth begins to extend more and 
more in the northern coasts of America. The priest 
Golovin was in those parts last year, 1844, and 
during his stay there had an opportunity of seeing, 
in their settlements, almost all of those baptized 
by him on the occasion of his first visit, the year 
previously, and, thank God, if not a//, still a good 
part of them remembered and tried to fulfil the 
promises made at their baptism, and some of those 
most penetrated with the word of truth have tried 
to bear testimony of Christianity to their heathen 
friends and have persuaded many of them to be 
baptized. The Kvichpak church, in September, 
1844, numbered more than two hundred and sev- 
enty natives and thirty foreigners, whilst in 1843 
there were of the Christians there thirty foreign- 
ers and four natives, the same of whom the Holy 
Synod told me when I was in St. Petersburg. One 
of these especially very heartily codperated with 
the priest. The natives expressing with one mouth 
a desire to have a priest living amongst them it 
only remained for me to proceed to the founding 
of an independent mission there and, thank God, 
the mission is already organized and has gone 
there this year. The priest Jacob Netchvatoff is in 
charge of this mission, the same whom I wished to 
send to the Kenae mission and who was reported 
as belonging to it, but as the work in the north 
was more important I sent him to the Kvichpak 
mission. To the Kenae mission has been sent the 
monk Nicholas (a deacon), who has gone there 
this year. 

“This year, 1845, after leaving Petropaulovsky, 
where I arrived by the mercy of God, June second, 
I expect to visit the Aleoutine Islands and next 
summer to take a sea voyage to Kamchatka.” 

MAY 1, 1848 
“From reports received by me last September from 
Kenae and Kvichpak missionaries it is clear that 
the Lord does not cease to bless their labors with 
visible success. The missionaries too, labor with all 
zeal and judgment, not striving to increase unduly 
the number of the baptized: on the contrary they 
exercise great circumspection in receiving those 
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who come to them desirous of holy baptism. The 
Kenae in general receive Christianity with glad- 
ness and in a spirit of obedience to God’s law. 
‘They listen to instruction with untiring attention, 
fulfil their Christian duties heartily and with all 
care and, what is very noteworthy, on a single 
expression of the missionary’s wish they give up 
their national dances and songs, replacing the lat- 
ter with our hymns, so far as they are translated 
into their language. 

“All their former shamans have been baptized, 
and the greater part of them show themselves to 
be very good Christians. Some of them, on a very 
slight hint from the missionary, cut off their hair 
(which previously they had highly prized), in to- 
ken that they not only followed, but were glad to 
fulfil, their missionary’s teachings. 

“The word of God sown by the missionaries on 
the border of the ocean has been conveyed without 
any direct instrumentality of theirs, by those con- 
verted from heathenism, to a people living at the 
extreme north part of the continent of America, 
called Koltchans, who had never seen a missionary. 

“The Kenae missionary writes that, in the 
spring of last year, 1847, there came to one of the 
Kenae villages some families of Koltchans with the 
intention of going to the mission to be baptized, 
but were not able to go by boats. The Kenae who 
saw them said that, when they prayed, some of the 
Koltchans who came to them burst into tears, and 
said: “God has forsaken us, and does not call us to 
him. How shall we die, for there evil awaits the un- 
baptized!’ The missionary was not able to visit these 
Koltchans and fulfil their pious wish, having the 
charge also of the Noushagin mission which now, 
from the lack of men suitable for missionaries, was 
dependent upon the Kenae missionary. Their for- 
mer missionary, the priest Paitchelin, on account 
of illness, has been compelled to go to the Kadiak 
church. In the summer of the year 1846 there came 
in boats to the redoubt at the upper part of the Riv- 
er Kouskokvim a number of Koltchans and their 
families, 54 persons in all, desiring to receive holy 
baptism. They received it at the hands of a layman, 
the person who was in charge of the redoubt, for 
the missionary was not and could not be there at 
that time, owing to his having so much other need- 


ful work. In the summer of 1847 these same newly 
baptized persons again came to the redoubt to see 
the priest, and with them there came also other 
Koltchans, about sixty in number, who also wished 
to be baptized, but, for the same reason as before, 
were unable to see the priest, and were baptized by 
the layman already mentioned.” 

“The selection from Innocent’s letters pub- 
lished in Stourdza’s “Remembrancer” makes no fur- 
ther mention of the Koltchans, but we may surely 
believe that they were not left to walk in darkness, 
“for God ever provideth teachers for those who 
would learn of Him, and maketh known the way 
of truth to those who love the truth.” 

‘The good Bishop has little to say of Aimsel/f'in 
his letters. As to what he did, we must learn from 
others. He was not only, in his vast diocese, the 
chief of the missionaries, but the chief missionary; 
not only a spiritual governor but a model of faith- 
fulness and zeal. We are told that he became mas- 
ter of six dialects, spoken in the field committed 
to his charge. He himself translated, and assisted 
others in translating, large parts of God’s Word and 
the liturgy of his Church for the use of the natives. 
For forty-five years, ten of them as Bishop of Kam- 
chatka, eighteen more as its Archbishop, he labored 
on, in season and out of season. Towards the close 
of 1867 God called to Himself one of the most re- 
markable prelates of modern days, Philaret of Mos- 
cow, who lived to celebrate the fiftieth anniversary 
of his episcopate, and then “fell asleep.” The writer 
was, a few weeks after, in Moscow, where specu- 
lations were rife as to who could worthily follow 
such a man. When it was announced that Inno- 
cent of Kamchatka had been chosen to the vacant 
see, there was a general satisfaction. It could not be 
said of him that nearly half a century of toil and 
exposure had left his natural force unabated. But, 
though he had passed the limit of three score years 
and ten, he entered upon his new duties with ear- 
nestness. Assisted in the administration of his dio- 
cese by two efficient vicar bishops, one of whom, 
Leonide, has recently died, just after his promotion 
to the archiepiscopal see of Yaroslav, and yet by no 
means leaving all to them, he has been diligent in 
using his vast influence for the good of his whole 
church. Withdrawn, like Selwyn, from the mission- 
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ary fold, like the Bishop of Lichfield he labors as 
heartily as ever for the missionary cause. He felt that 
the missionary work which had been carried on so 
well by individual zeal, could be prosecuted more 
effectively by organized efforts. He knew, too, that 
the Church of Russia had need, for its own sake, 
to be heartily interested in the missionary cause, as 
has any church on which God has laid the duty of 
laboring rather than of suffering for Him. And so 
he brought about the foundation of the Orthodox 
Missionary Society, in behalf of which he issued the 
following pastoral: 

“November 21 of this year, 1869, the approv- 
al of the czar was given to the Constitution of the 
Orthodox Missionary Society, under the august 
patronage of Her Imperial Highness, the Empress 
Maria Alexandrovna. By virtue of this constitution 
the Council of the Society belongs to Moscow and 
to me has been committed the duty of being its 
president. It has pleased God that here, in the cen- 
tre of Russia, in my declining years, I should still 
take part in missionary work, to which, by the will 
of Divine Providence, on the most distant borders 
of our country almost the whole of my life was 
dedicated from early youth. 

“The object of the Missionary Society is to aid 
Orthodox missions in the work of converting to 
the Orthodox Faith those not Christians, living 
within the borders of our country, and of building 
up those so converted in the truths of our holy re- 
ligion as well as in the practice of the duties of the 
Christian life. Of such persons we have as fellow- 
countrymen many millions untaught in the holy 
truths of the Faith, or needing to be built up in 
them. Compared with the number of these our 
missions are very small, and what we have need 
means to support and extend their work. 

“How holy a work this is, how very necessary 
for our Orthodox Church and empire, must be 
self-evident to you. The true source of means for 
the development of this work must be found in 
the sympathy and zeal in its behalf of all Ortho- 
dox Christians. The Missionary Society is founded 
for all, rich and poor, who are ready to aid in this 
great work, which asks for and which needs them. 

“As your chief pastor and as the president of 
the society I ask and pray Christ-loving Moscow, 


with my people and clergy, not to leave me in this 
holy work without their sympathy and codpera- 
tion. In a short time, please God, I hope to meet 
my beloved flock, that together we may offer up 
to the Lord our prayers for His blessing upon the 
Orthodox Missionary Society, in the work it is 
undertaking, and may hold at Moscow the first 
public meeting of the Society.” 
INNOCENT, 
Metropolitan of Moscow, 
President of the Orthodox Missionary Society. 


It is the purpose of the writer, God willing, on 
another occasion to give a somewhat detailed ac- 
count of this Orthodox Missionary Society and of 
the work carried on by it, already extending be- 
yond the wide borders of the Russian Empire, its 
primary field of action. 

As we look back on the record of Innocent’s 
labors let us bless God for the good example of 
this His faithful servant and pray Him to crown 
with His richest blessing the close of such a life. 


NOTE 
[A] “The Founding of the Orthodox Church in Russian 
America,” by Archpriest Veniaminoff, was published in 
St. Petersburg, in 1840, and reprinted in Stourdza’s “Re- 
membrancer, etc.,” pp. 200-242. 


Text as provided by Project Canterbury, 
www. http://anglicanhistory.ore/, edited 
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From Psalm 118: A Commentary, by St. Theophan the Recluse 

In the usual experiences of a pious life, this is made evident by the habit of the Jesus Prayer. It has but 
few words, yet they embrace everything. From days of old, it has been known that the habit of this 
prayer can supplant all other prayers. And is there anyone zealous of salvation who is not familiar with 
this prayer? Great is the power of this prayer, according to the holy fathers. Yet, in fact, we see that 
not all who practice this prayer partake of its power; not all get to taste its fruits. Why is this? Because 
they want to appropriate what belongs to God’s gift and is the work of the grace of God. To begin to 
repeat this prayer in the morning, in the evening, while walking or lying down, at work or at leisure, is 
our doing: no special help from God is needed. Working at that, one can reach the point at which the 
tongue will repeat the prayer even without our being aware of it. A certain calming of thoughts may fol- 
low, as may a certain warming of the heart; but all this will be, as the monk Nikephoros remarks in the 
Philokalia, the doing and the fruit of our own efforts. To stop at this point would be the same as being 
satisfied with the ability of a parrot to pronounce certain words, even ones such as “Lord, have mercy.” 
‘The benefit of this will be that you will assume that you have something, while you have absolutely noth- 
ing. This happens to those who, while acquiring the habit of this prayer insofar as it is up to us, are not 
granted the awareness of its essence. 

Not realizing that, they remain satisfied with the above-mentioned initial natural signs of its action, 
and stop seeking. But in one in whom this awareness awakens, the seeking does not stop. Rather, seeing 
that no matter how much he intensifies his following the advice of the elders, the fruits he expects do 
not appear, he discontinues any expectation of fruit from his own efforts, and puts all his hope in God. 
When this occurs, then grace is given the opportunity to act. Grace comes at its own moment and grafts 
that prayer to the heart. Then, as the elders say, everything will be the same on the outside, but not the 
same in inner power. [verse 40] 


St. Athanasios says: “Two are the generations which have acquired God’s truth: the Jewish people, which 
has the law and the prophets; and the Church. Therefore God’s truth is not unto generations, but unto 
the first generation and unto the second generation. The other peoples remain in error. Yet when the 
first generation rejected the truth and said Away, away with such a fellow from the earth (Acts 22:22), 
then the truth passed from the first generation to the second one.” 
“And thus,” concludes St. Ambrose, “untruth reigns in all nations; the truth is only in the Church, 
for all believers make up one generation. The Church unites all and she alone possesses the truth.” 
[verse 90] 


[ ] Yes... | want to pledge support for the Haitian Orthodox Mission! Please record my pledge through December 
2014 for a contribution of [ ] $200 [ ] $100 [ ] $50 [ ] other amount ( ) monthly, by [ ] check or 
[ ] MasterCard/VISA (number below). I enclose my first month’s pledge for . (You may of course 
choose a dedicated use below if you wish.) 

[ ] Yes... I want to make a one-time contribution toward the expenses of the Haitian Orthodox Mission, in 
the amount of [ ] $1000 [ ] $500 [ ] $250 [ ] $100 [ ] other amount (_ ), for which I enclose my 
[ ] check [ ] MasterCard/VISA (number below). I would like my contribution to be used for [ ] support of the church- 
related schools [ ] assistance for earthquake recovery [ ] transportation funds for faithful living at long distances from 
the church [ ] assistance for Food for Hungry Children (another container coming up!) [ ] however needed. 


Name: 

Mail or fax to: 
Address: Haitian Orthodox Mission 
City/State/ZIP: 1180 Orthodox Way 

; Liberty TN 37095 USA 
Telephone: 775-377-4610 
MasterCard/VISA number: fax 615-536-5945 


www. haitianorthodoxmission.org 


Expiration date: / frgregory@sjkp.org 


